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Abstract

The purpose of writing this article is to review the role of Imam Muslim in the
syarah of al-Minhaj by analyzing how the method, approach and style of the
hadith commentary in it. The method used in this article is qualitative by using
a historical approach, namely by tracing the biography of Imam Muslim’s
personality and the ins and outs of his work entitled al-Minhaj Sharh Sahih
Muslim. The result of this research is that this book was written because of
istikharah conducted by Imam al-Nawawi after previously writing the sharah of
Sahth al-Bukhari. The methods of syarah used by him are: mugarin, tahlili, and
ijmalt, his approach is linguistic, while his style is fighi. This book has been very
influential for hadith scholars. Many of them have made this book their main
source of reference, and many hadith scholars have even conducted research on
this book.
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Introduction

Hadith is the second source of teaching after the Qur'an. In addition,
functionally, the hadith is an explanation of the Qur'an. This information is
realized by limiting the absolute or specializing the general proposition, as well
as abolishing the law.! Hadith as an explanation of the Qur'an, and the hadith
itself also needs to be filtered first.

In the book Hadith Studies written by Idri et al. it is stated that the
embryo of sharah hadith has emerged since the time of the Prophet to then find
development in the following period, the period of companions and tabi'in.2 An

example of a hadith that was handled directly by the Prophet is when there was

' Abdul Mustakim, llmu Ma’anil Hadis Paradigma Interkoneksi, (Yogyakarta: Idea Press, 2016), 37.
21dri dkk., Studi Hadis, (Surabaya: UIN Sunan Ampel Press, 2014), 404.
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a saying of the Prophet that was not understood by the Companions. Like the
following hadith:
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Al-Makki ibn Ibrahim narrated to us, Hanzalah ibn Abi Sufyan narrated

to us, from Salim, who said: “I heard Aba Hurayrah narrate a hadith

from the Messenger of Allah, who said: ‘Knowledge will be taken away,

so that ignorance and slander will be rampant, and there will be many

al-harju’. It was said to the Prophet, 'What is meant by al-harju O

Messenger of Allah. Then the Prophet gestured with his hand as if he

wanted to kill the people.
Based on the example of this hadith, it can be seen that the process of

sharah hadith existed during the lifetime of the Prophet. During the time of the
Companions the sharah of the hadith was done by correlating the hadith
reports with other reports. The activity of sharah was not as massive as the
writing of hadith and the codification of hadith.*

Not only that, at the time of the Prophet, the Companions also
'criticized' what the Prophet said. As mentioned in the narration that Muslims
who kill each other, then the murderer and the murdered go to hell. For more
details, here is the hadith in question:
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Muhammad ibn Isma'il reported to us from Yazid, from Sulayman al-
Taymi, from al-Hasan, from Abi Miusa, from the Prophet, who said:
“When two Muslims face each other holding a sword and one of them
is killed, both of them will be in Hell.” It was said to him, “O Messenger
of Allah, isn't Hell for the one who kills? Why is the one who is killed
also the same?” The Prophet replied, “The one who is killed also wants

to kill his opponent.”

3AbT ‘Abdillah Muhammad ibn Isma‘il ibn Ibrahim ibn al-Mughirah ibn Bardizbah al-Bukhariy, Sakih al-
Bukhariy, (Riyad: Dar al-Salam, t.th.),) +.

41dri dkk., Studi Hadis...,404.

SAbT ‘Abd al-Rah man ibn Ahmad ibn Shu‘ayb ibn ‘Ali ibn Sinan al-Nasa’1, Sunan al-Nasa 7, (Riyad: Dar
al-Salam, t.th.),2357.
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In this Hadith, the Prophet's companions asked the Prophet a question.
It is as if they 'did not accept' if the party who was killed was also included in
hell. It was incidents like this that became the embryo of the sharah hadith later
on.

Meanwhile, when it comes to the first book of sharah , scholars differ.
Still in the same book, some say that the first book is a book by al-Khattabi who
died in 388 AH. The book is called Ma'alim al-Sunan. Not only this book, al-
Khattabi also has a book on the sharah Sahih al-Bukhari entitled A'lam al-
Hadith. However, some scholars say that the first book on sharah was authored
by Ibn Jarir al-Tabari who died in 310 A.H. The book by al-Tabari is entitled
Tahdhib al-Athar wa Tafsil Ma'ani al-Thabit 'An Rasalillah Min al-Akhbar. This
book later became a reference for the next generation of hadith narrators,
including Ibn Hajar al-'Asqalani..6

Actually, before these two books, there were books that explained
hadith, such as the book Ikhtilaf al-Hadith written by Imam al-Shafi'i who died
in 204 AH. In this book, he elaborated on seemingly contradictory traditions by
organizing them according to the chapters of figh. For example, in the chapter
on tashahhud, he paraphrases the following tradition of Ibn Majah:
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Then he elaborated on the narrations that differ from Ibn Majah's
hadith above. According to him, it is possible that all the different narrations
about the tashahhud are from the Prophet. In this case, he taught the
Companions a recitation that was not the same as others.® In the author's
opinion, what Imam al-Shafi't wrote is already part of the hadith literature. If

so, the book of Ikhtilaf al-Hadjith is provisionally the first book of hadith sharah.

6 Idri dkk., Studi Hadis...,406.

"Abt ‘Abdillah Muhammad ibn Yazid al-Rib‘Ty ibn Majah al-Qazwinly, Sunan Ibn Majah, (Riyad: Dar
al-Salam, t.th.), 2530.

8 Muhammad ibn Idris al-Shafi‘i, Ikhtilaf al-Hadith, (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2008), 43-44.
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Besides Imam al-Shafi'i, there are other names who devoted themselves
to the process of explaining the Prophetic traditions, especially the
contradictory ones. Names like Ibn Qutaybah al-Dayntri who died in 274 AH
cannot be ignored. He is the author of the book Ta'wil Mukhtalif al-Hadith. In
my opinion, Ibn Qutaybah's book can be categorized as a book of sharah hadith
because in it the author explains the traditions that are considered
contradictory.

One example of a polemical hadith in the book is the hadith about the
death of the Companions after one hundred years.? According to Ibn Qutaybah
the narrator of the hadith has omitted one of the words in the text. The missing
word is S Ibn Qutaybah then quotes Ibn Mas'ad to clarify the Hadith
further.1% For the author, what was done by Imam al-Shafi' in his Ikhtilaf al-
Hadithand Ibn Qutaybah in his Ta'wil Mukhtalif al-Hadithhas fallen into the
category of sharah so that the first book of sharah can be pinned on these two
books.

After the time of Imam al-Khattabi, books of sharah continued to
appear. There were several factors that prompted the scholars to write hadith
commentaries. First, the distant period with the Prophet caused a shift in
understanding, especially the fading Arabic language. Second, the increasing
number of heretics. These two factors encouraged the scholars to write the
commentaries of the previous scholars on the hadith, hence the writing of the
hadith commentary.

Among the hadith books that emerged after al-Khattabi (d. 388 AH) was
al-Minhaj Sharah Sahih Muslim Ibn al-Hajjaj written by Imam al-Nawawi. He
died in 676 AH.12 In addition to this book, there is the book Fath al-Bari Sharah

° Hadis tentang ini diriwayatka oleh Imam al-Tirmidhi. Lihat Abd ‘Isa Muhammad ibn ‘Isa ibn Sawrah
ibn Musa al-Tirmidhi, al-Jami ‘al-Kabir, (Beirut: Dar al-Gharb al-Islami, 1998), 102-103.

10 Abti Muhammad ‘Abdullah ibn Muslim ibn Qutaybah, Ta 'wil Mukhtalif al-Hadith, (Mesir: Dar ibn
‘Affan, 2015), 211-212.

"' 1dri dkk., Studi Hadis...,407.

12 Muhyi al-Din al-Nawawi, al-Minhdj Sharah Sahth Muslim ibn al-Hajjd, (Lebanon: Dar Ihya’ al Turath
al “Arabi, t.th)
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Sahih al-Bukhari written by Ibn Hajar al-'Asqalani. He died in 852 AH.3
Another Indian scholar, Abu al-'Ula Muhammad ibn 'Abd al-Rahman ibn 'Abd
al-Rahim al-Mubarakfari with his monumental work, Tuhfat al-Ahwadhi Sharah
Jami' al-Tirmidhi. 14

The development of hadith comprehension can also be seen in the
various theories that Islamic scholars have come up with in order to understand
the Prophet's hadith. For example, Shaykh Yusuf al-Qardawi has proposed
eight methods and approaches that need to be considered in understanding
hadith. The eight instruments include (1) understanding the Hadith with the
guidance of the Qur'an, (2) collecting Hadiths on the same theme, (3)
compromising conflicting Hadiths, (4) paying attention to the cause, occasion,
and purpose (maqasid) of a Hadith, (5) distinguishing between the purpose of a
Hadith and its intermediary, (6) distinguishing between the meaning of majaz
and the essence, (7) distinguishing between the unseen and the unseen, (8)
ascertaining the meaning of a word or term in a Hadith.1®

In addition to Sheikh Yusuf, Indonesian scholars also have their own
theories in understanding the Prophetic Hadith. For example, Kiai Ali Mustafa
Yaqub and M. Syuhudi Ismail. The explanation above shows the evolution of
the development of hadith comprehension from the time of the Prophet to the
various theories proposed by contemporary scholars, such as Sheikh
Muhammad al-Ghazali, Sheikh Yuasuf al-Qardawi, Grand Muhmud Shaltat, and
other figures. However, of the many books of commentary, the one that the
author of this paper brings up is al-Nawawi's book by the name of al-Minhaj
Sharah Sahih Muslim Ibn al-Hajjajby discussing its approach, method of
commentary and style.

Discussion

13 Ahmad Ibn ‘Ali Ibn Hajar al-‘Asqalani, Fath al-Bart Sharah Sahih al-Bukhari, (Beirut: Dar al-Kutub
al-‘Ilmiyyah, 2009)

14Abi al-‘Ula Muhammad ibn ‘Abd al-Rahman ibn ‘Abd al-Rahim al-Mubarakfuri, Tuhfat al-Ahwadht
Sharah Jami al-Tirmidhi. (t.t.: Dar al-Fikr, t.th.)

BSYasuf al-Qardawi, Kayfa Nata‘amal Ma‘a al-Sunnah al-Nabawiyyah, (Kairo: Dar al-Shurig, 2002),
111-199.
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1. A Short Biography of Imam al-Nawaw1

Imam al-Nawawi's name is Muhyi al-Din Aba Zakariya Yahya ibn
Sharaf ibn Miray al-Hizami al-Hawrani al-Shafi'l. He was born in Muharram in
631 A.H. In 649 A.H. he came to Damascus. This great scholar of the Shafi'i
school made the pilgrimage twice. Imam al-Suyti categorized him as the 20th
hafiz tabagah along with al-Dimyati, Ibn Daqiq al-'Id, Ibn al-Zubayr, and other
scholars.1¢

In Siyar A'lam al-Nubald', his name is Yahya ibn Sharaf ibn Muri ibn
Hasan al-Nawawi. This scholar's father owned a shop in Nawa. Therefore, al-
Nawawi's daily life was in his father's shop. He grew up in a protected and
good environment. In 649 AH his father sent al-Nawawi to Damascus to study
there. Within four months and a half, he was able to memorize the book of al-
Tanbih. He also studied a quarter of al-Muhadhdhab with Shaykh al-Kamal
Ishaq ibn Ahmad.” In addition, al-Dhahabi said that physically, his skin is
brown and has a thick beard.’® Imam al-Dhahabi said in Tadhkirat al-Huffaz
quoting from Abu al-Hasan ibn 'Attar, Imam al-Nawawl studied twelve daras
every day. These daras include:*Syarah and tashih , Two books of al-Wasit, one
book of al-Muhadhdha, lessons on Sahih al-Bukhari-Muslim, Sahth Muslim, Ibn
Junni's Al-Luma', Mantiq, Tasrif, Usul figh, Biographies of narrators, Usuluddin.

Ibn al-'Attar also said that he was a scholar who did not waste his time
day or night even when he was on the road. He did this for six years. After that
he composed his books. Imam al-Nawawi did not eat some fruits for fear of
making his body wet and making him (often) fall asleep. In fact, he ate only

once during the day and night, and drank once at suhoor.?0

16Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr al-Suyiti, Tabaqgat al-Huffaz, (Beirut: Dar al-Kutub al-
‘IImiyyah, 1983),513-515.

7Abi ‘Abdillah Shams al-Din Muhammad ibn Ahmad ibn ‘Uthman ibn Qaymaz al-Dhahabi, Siyar 4 ‘lam
al-Nubalad’, vol. 111, (Lebanon: Bayt al-Afkar al-Dawliyyah, 2004), 4174.

18 Ibid. 4176.

19 Aba ‘Abdillah Shams al-Din Muhammad al-Dhahabi, Kitab Tadhkirat al-Huffaz, vol. IV (Beirut: Dar
al-Kutub al-‘Ilmiyyabh, t.th.), 1470.

20 Tbid., 1472.
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In addition, Ibn al-' Attar also said that Imam al-Nawawi did not like
eating fruits because of the musaqah contract, and this contract is still disputed
by the scholars.?! This shows the Imam's authority to the extent that he does not
eat something that is still in dispute.

After his trip to Bayt al-Maqdis, al-Nawaw1i returned to his hometown of
Nawa. After that he fell ill in his father's lap. This was his last illness. At that
time, after he had filled this chaotic earth with the light of knowledge, this
scholar passed away to rafiq al-a'la, the 'highest friend' on the 24th of Rajab in
676 AH.2

2. Imam al-Nawawi's teachers

Imam al-Nawawi had many teachers in various fields of knowledge
ranging from figh, hadith and other branches of science. His teachers can be
sorted into the following sections:?3

a. His teachers in hadis

1) Ibrahim ibn ‘Isa al-Muradi (w.668 H.)

2) Zayn al-Din Abu al-Baqa” al-Nabilisi (w.663 H.)

3) Abu al-Faraj ‘Abd al-Rahman ibn Abi ‘Umar Muhammad ibn

Qudamah al-Maqdisi (w. 682 H.)
4) Ibn Abi al-Da’im al-Maqdisi (w.668 H.)
b. His teachers in fikih

1) Abu Ibrahim Ishaq ibn Ahmad ibn “Uthman al-Maghribi (w.650 H.)

2) ‘Abd al-Raahmn Nuh al-Maqdisi (w.654 H.)

3) ‘Umar ibn As’ad al-Irbili (w.670 H.)

4) Abu al-Hasan Sallar ibn al-Hasan al-Irbili (w.670 H.)

c. His teachers in language, usul, and nahwu

1) ‘Umar ibn Bundar al-Naflisi

2) Ahmad ibn Salim al-Misri (w.664 H.)

21 Tbid.

22 al-Dhahabi, Tadhkirat al-Huffaz...,1473.

2 Muhyi al-Din al-Nawawi, al-Minhdj Sharah Sahth Muslim ibn al-Hajjg, (Riyad: Bayt al-Afkar al-
Dawliyyah t.th), 11.
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3) Jamal al-Din ibn Malik al-Ta’1 (w.672 H.)
3. Students of Imam al-Nawawi:2
a. Sadr al-Din Sulayman ibn Hilal al-Ja’fari Khatib Dariya (w. 725 H.)
b. Ibn Faraj al-Ishbili (w.699 H.)
c. al-Badribn Jama‘ah (w. 733 H.)
d. Ibn al-“Attar (w. 734 H.)
4. His works.?
a. His works in hadis
1) Sharah Sahith Muslim
) Riyad al-Salihin
3) Al-Adhkar al-Muntakhab min Kalam Sayyid al-Abrar
) Al-Arba’in al-Nawawiyyah
) Irshad Tullab al-Haga'iq
6) Al-Khalasah Fi Ahadith al-Ahkam
b. His works in fikih
1) Kitab al-Majmu’ Sharh al-Muhadhdhab
2) Rawdat al-Talibin
3) al-Minhaj
c. His works in biography and language
1) Tahdhib al-Asma’ wa al-Lughat
2) Tahrir Alfaz al-Tanbih
3) Tabagat al-Fuqaha’
In addition to the works mentioned, al-Dhahabi mentioned some of his
other works as follows:2¢
1) al-Tibyan Fi Adab Hamalat al-Qur’an
2) al-"Umdah Fi Tshih al-Talbiyyah
3) al-Manasik
)

4) al-Mutammimat

% Ibid.
% Ibid., 12.
26al-Dhahabi, Siyar 4 ‘lam...,4175.
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The Background of the Book of al-Minhaj Sharah Sahth Muslim ibn al-Hajjaj

Imam al-Nawawi explains the background of this Hadith commentary in
the introduction to his book. He said that he had written a commentary on Sahih
al-Bukhari. This syarah is relatively short with short expressions as well. This
monograph by him is not fully completed. In fact, he wrote in the introduction
to al-Minhaj that he wished he could finish the commentary.?”

In addition to the commentary on Sahih al-Bukhari, he also wrote this
book, the commentary on Sahih Muslim. This book was written by him based on
his previous istikharah. He said that he could have written hundreds of
volumes of commentary on Sahih Muslim had he not been worried that the book
would not be popular because it was too long. According to him, the hundreds
of volumes were not written by repetition, but each of his writings has a
different discussion about the principles and meaning of the hadith.?8

So this book was written by him because of the istikharah he had done.
In my opinion, the writing of this book is a consequence of the conditions
surrounding Imam al-Nawawf's life at that time. After he wrote a commentary
on Sahih al-Bukhari, the next most reasonable commentary on the book of hadith
is Sahih Muslim. This is in accordance with his educational background. As
described, every day he gives a special portion to study Sahih al-Bukhari-Muslim

and Sahih Muslim in particular.?®

Methods, Approaches, and Patterns of Hadith Book al-Mu'lim bi Fawaid al-
Muslim

Imam al-Nawawl uses several methods of commentary in this book. The
first is the ijmali method, or the global explanation of the meaning of a hadith,

one of which he noted:30

27 Muhyi al-Din Abii Zakariya Yahya ibn Sharaf ibn Murri al-Nawawi, al-Minhaj Sharah Sahih Muslim
ibn al-Hajjaj, vol I (Yordania: Bayt al-Afkar al-Dawliyyah, t.th.), 16.

2Ibid.

®al-Dhahabi, Tadhkirat al-Huffaz...,1470.

30 Muhyi al-Din Abu Zakariya Yahya ibn Sharaf ibn Murri al-Nawawi, Sahilh Muslim Bi Sharh al-
Nawawr, vol. VII, (Mesir: al-Matba‘ah al-Misriyyah, 1929), 186.
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According to Imam al-Nawawli, the meaning of the Prophet's words
contained in the above quote is that the Prophet's will is to obey the
government and invite people to obey the government, except in matters of sin.
If this is the case, then there is no obedience. In the author's opinion, this
concise explanation is one of the applications of the global or ijmali method in

the discourse of hadith studies.

Another method of commentary that can be found in this book is the

mugarin method or the comparative method. In the Hadith commentary, there

are two comparisons: the comparison of traditions and the comparison of
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scholarly opinions. For the comparison of scholarly opinions, Imam al-Nawaw1

wrote:31

The quote above explains how he dialogued the opinions on the ruling of
Friday bathing. Some say it is obligatory and some say it is recommended. After
presenting the opposing opinions, he compares the evidence for both. Among
the arguments that the Friday bath is not obligatory is a man who had tradition
to the mosque when 'Umar was giving a sermon, but the caliph did not
reprimand him. So based on this description, it can be synthesized that he also
used the mugarin or comparison method.

Another example related to the application of the mugarin method is al-

NawawT's explanation of the ruling on fasting while traveling. He said:32
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31 al-Nawawl, Sharh al-Nawawi, vol. VI, 133.
32 al-Nawawi, Sharh al-Nawawi, vol. VII, 229.
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According to the Zahir, fasting while traveling is not valid. A different

view was expressed by the majority of scholars. According to them, fasting
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while traveling is valid. What is still in dispute is whether it is better to fast or
not? Or are they equal? According to Imam Malik, Imam Abu Hanifah, and
Imam al-Shafi'i, fasting is preferable for those who are able. On the other hand,
al-Awza'l, Imam Ahmad and some other scholars believe that it is better not to
fast. In the quote above, he also outlines the evidence for each opinion. From
this, the reader can conclude how he using the muqarin method in his syarahs.
It turns out that not only the two methods above, Imam al-Nawawi also seems
to use the analytical method or tahlili method in explaining the hadith. to prove

this claim, the reader can see his explanation below:

The content of the direct quote above is Imam al-Nawawi's description of
the meaning of the hadith, in which he uses the tahlili method by analyzing the
matan of the hadith one by one and then explaining the meaning of the hadith.

The explanation begins with the word % which, according to him,can be
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pronounced as either fathah or dammah . He even cites the opinions of the
linguists al-Jawhari and al-Akhfash to analyze the word in the matan of the
hadith. So not only ijmali and muqgarin methods , he also used the tahlili method
in al-Minhaj.
1. The Type of Sharh
In the author's opinion, the obvious style of al-Minh4j is its figh style.
This is understandable considering that Imam al-Nawawi is a well-known
scholar of the Shafii school of thought. In his syarah, the author often finds him
elaborating at length on figh issues. One of them is when he explains the
following hadith:
O il 885 1206 At 52 i o3 o d e b o Al 0 (06 a8 Rl g J BAs
T G e Gl S o 56 2 sl S o b Jtg
The above hadith is one of several elaborated by Imam al-Nawaw1i. The

figh style of his syarah can be read, for example, in the following excerpt:34
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33 Abt al-Husayn Muslim ibn al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar al-Fikr,
2003), 168.
34 al-Nawawd, Sharh al-Nawawi, vol. IV, 2.
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The content of this quote is that it is permissible for a man to wash with
his wife's leftover water and vice versa based on Muslim consensus. In
addition, using excessive water in purification is forbidden by some scholars,
but some only condemn it. The proportions of the obligatory bath are also
described by Imam al-Nawaw1 in this book. This quote is a sample of the style
that can be found in al-Minhaj , which is a figh style, because he “escapes” the
explanation of the hadith to the realm of figh.

2. The Approach of Sharh

This scholar uses a language approach in his books. One example of the

application of this approach is the commentary on the hadith about the warning

not to be deceived by the world. He said:3
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This explanation of his as written uses a language approach. His
explanation is about the Prophet Khidir. The word khidir above is analyzed
from the aspect of language. Not only that, there are several words that the

Prophet explained in his book. among these words is al-jirrah. The meaning of

35 Muhyi al-Din Abu Zakariya Yahya ibn Sharaf ibn Murri al-Nawawi, Sahilh Muslim Bi Sharh al-
Nawawr, vol. VII, (Mesir: al-Matba‘ah al-Misriyyah, 1929), 142.
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this word is something that the camel ejects from its stomach to chew and
swallow again. Not only that, other explanations can also be found in the quote
above. The description above is very clear about the language approach used by
him in his book.

Another example of the linguistic approach that can be found in al-
Minhaj is when he refers to the hadith relating to doing good to one's parents.

He writes:36

WtusTongr sse o) s Pz 319100 Sl BP0 I8 2 4loaedel)
ade ) Lo d 5 Ble T ooy il Goale o o) U WLy dimdy e 203 OB A
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This explanation relates to the story of Jurayj who chose to continue his
voluntary prayer over his mother's call. The implications of this include him
being accused of adultery with a woman. This woman actually committed
adultery with a shepherd, not with Jurayj. In the above quotation, Imam al-
Nawawi seems to elaborate on the words contained in the text of the hadith.
Among the words that receive his attention is 42 4, a word that means strong.
In addition, he also elaborates on the word <=« and the word <wall al 5 From
this explanation, we can synthesize the approach he used, namely the linguistic

approach.

Conclusion
1. This book was written as a result of the istikharah that Imam al-Nawaw1i

did after previously writing the syarah of Sahih al-Bukhari;

36al-Nawaw1, Sharh al-Nawawi...,vol. XV1, 107.
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2. The systematic division of chapters is the same as Sahih Muslim. It is
divided into fifty-four books, starting with kitab al-iman and ending
with kitab al-tafsir. In addition, he also wrote a commentary that is
divided into thirty-eight chapters with different discussions;

3. The methods of syarah used by him are: mugarin, tahlili, and ijmali; his
approach is linguistic; and his style is fighi.
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